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INTRODUCTORY LANDMINES: 
Misinformed Perceptions, Misplaced Goals, Cultural Blinders

1. Misinformed Perceptions
Mainline “New Socialist Man” (Cultural Revolution) / “partner in interfaith dialogue” (post-1976) vs. Evangelical “the persecuted church” (both before and after 1976) 
2. Misplaced Goals
“Everybody under the sun and his/her cousin” setting up schools/programs “in their own image” vs. prayerfully, thoughtfully seeking to raise up authentic, biblical leadership
3. Caught in Cross-currents 
Mainline missionaries caught unawares in the critical-secular current, 1880s-1930s vs. evangelicals caught in the critical-secular current as power emerges, 1970s-present  
4. Cultural Blinders 
Victorian-Progressivist ethnocentrism vs. contemporary Chinese blindness to cultural nature of missions as thirst for knowledge reaches crisis level
5. Post-Colonial “Imperialism of Knowledge” in an Era of Globalization
Exorbitant tuition prices and cost of books/resources published in the west 
6. Dream: 
Transfer of theological resources with no strings attached?  Authentic leaders vs. “little mission chapels after our own image”?


I. THEOLOGICAL TRAINING OF AMERICAN MISSIONARIES, 1900-1950: 
Across-the-Board Inadequate Preparation for China Service  

Searle Bates, “The Theology of American Missionaries in China, 1900-1950,” in John K. Fairbank, ed., The Missionary Enterprise in China and America (Cambridge: Harvard, 1974), 135-158.  

1. Mainline denominational missionaries: 3 courses in Bible at a church-related college, in contrast with university degree + 3 years of seminary for a mainline pastor serving in US denominations 
2. Evangelicals since 1860s revival and the Student Volunteer Movement for Foreign Missions (1883): short term training, 3 months to 1 year – precursor of “Bible institute/Bible college” 
3. Exceptions: medical doctors, and scholar-statesmen (W.A.P. Martin, Timothy Richard in 19th century, John Leighton Stuart in 20th century).  



II. THEOLOGICAL EDUCATION IN CHINA, 1900-1950: 
Educational Gap and Crises in Competencies; “Like Begets Like, Act I” 

1. Mainline theological seminaries in China: mostly associated with mainline Protestant “Christian colleges in China.”  Trained a handful of pastors.  
Exception: Baptist Theological Seminary and exodus to form North China Theological Seminary: exceptional both in numbers and in theological stance.  
Philip West, Yenching University and Sino-Western Relations, 1916-1952 (Harvard University Press, 1976).  

2. Evangelical denominations and mission agencies: Bible institutes/schools and Bible colleges.
3. Apprenticeships, e.g. Watchman Nee.
Angus Kinnear, Against the Tide: The Story of Watchman Nee (Christian Literature Crusade, 1973.)

4. On the job training, e.g. evangelistic bands. 
5. Education gap: Greater educational gap between mainline missionaries and their Chinese pastors, than evangelical missionaries and their Chinese pastors
6. Result among graduates: lack of competency in foreign languages, humanities, and doctrine/theology (incl. one’s own denomination’s theology) 


III. THEOLOGICAL EDUCATION AMONG CHINESE DIASPORA, 1950-80:
Cross-Currents in Critical-Secular and Human-Rights Paradigms; “Like Begets Like, Act II”

Harvie M. Conn, Eternal Word and Changing Worlds: Anthropology, Theology and Mission in Trialogue, P&R/Zondervan, 1982.
Jonathan Chao, “Foreign Missions and Theological Education: Taiwan, a Case Study,” Evangelical Missions Quarterly, Oct. 1972.  (Previous, shorter version in International Reformed Bulletin, 1970.)  
Zhao Tian-en, “Zhongguo jiaohui shenxue huangyu di yuan yin” (Reasons for Desolation of Theology in the Chinese Church), Xin yang yu sheng huo (Faith and Life: Reformation Translation Fellowship, July-September 1979); earlier version, 1966, in Jidujiao Luntan Bao.
趙天恩，『中國教會神學荒蕪的原因』，《信仰與生活》（改革宗翻譯社），1979。

1. Mainline Protestant seminaries in diaspora – Foundation for Theological Education in S.E. Asia
2. Coining of term “contextualization” – Taiwanese pastor Choki Coe, WCC Theological Education Fund, 1972
3. Renaissance of evangelical Bible schools/college: turnover of leadership from missionaries to Chinese leaders, circa 1972 (Evangelical Free Church; Christian and Missionary Alliance); rise in educational standards (return of Taiwan/Hong Kong students with master’s/doctoral degrees)
4. Shift in evangelicalism toward critical-secular paradigms of interpretation
5. “Pray for China”: a human rights movemen

IV. THEOLOGICAL EDUCATION IN CHINA AND AMONG DIASPORA SINCE 1980:
“Like Begets Like, Act III” 

1. Mainline (TSPM/CCC) seminaries – exchange programs with Europe and North American churches/councils/seminaries 
2. Evangelical engagement with/without partnership – “everybody under the sun went in” after 1989 – duplication, competition, wastage (Russia – 900 US agencies by 1995)
3. Mainland Chinese studying in mainline universities/seminaries in Europe and North America
4. Mainland Chinese studying in evangelical seminaries/Bible colleges, mostly in North America: most did not return to China – perpetuating/accentuating leadership crisis


V. TOWARD RAISING UP BIBLICAL, AUTHENTIC LEADERS 

1. Goal: “people movement” churches, not “little mission chapels”
2. Philosophy: development/life model vs. school model – “total failure” of seminaries (admission by most education administrators and experts) 
3. Conviction: “Thus saith the Lord” 
4. Model: training with “be” goals, “know” goals, “do” goals
5. Home base: the church, rather than the seminary 
6. Breadth: train those who preach, teach, lead, counsel; i.e. “laity” as well as “clergy”
7. My own experience


